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Vetera Christianorum
62,2025, 187-202 Christopher W. SKINNER

Two Sides of the Same Coin:
1N Pactreia oD Beod in the Gospel of Mark.
Part One: The Immediacy and Power of the Kingdom

Introduction: The Kingdom of God in Markan Perspective'

The emergence of the Kingdom of God (1] Baciieio tod Oeod) is a prominent theme
in the Gospel of Mark %. In Mark’s economy, the Kingdom is the in-breaking reign of
God in the here-and-now that anticipates what will arrive decisively in the eschaton (cf.
1,15; 9,1; 11,10; 15,43). For Mark, the future has entered the present in the ministry
of Jesus in a way that impacts the course of history. Consider the first occurrence of
Kingdom language in Mark:

14 Now after John was arrested, Jesus came to Galilee, proclaiming the good news of
God, 15 and saying, «The time is fulfilled, and the Kingdom of God has come near; repent,
and believe in the good news» (1,14-15, NRSV)3.

This is moment of critical importance. After being baptized by John (1,9-11) and
tempted by Satan for forty days (1,12-13), Jesus returns victorious from the wilderness
proclaiming that the Kingdom has arrived. While it has not been fully consummated,
this Kingdom has drawn near in a decisive way in Jesus’s triumph over Satan in the
wilderness. His announcement «implies that the prophecies of scripture and the hopes
of the people are in the process of being fulfilled». *

It is important to recognize that Mark’s Gospel depicts a cosmic battle between God
and Satan that is already underway on earth. In the opening scenes of the gospel, Jesus

! Some of the material in this article reproduces arguments and content from my forthcoming book, Mark
(New Word Biblical Themes; Grand Rapids 2025). It is published here with permission.

2 The term Bactheio appears twenty times in Mark, fifteen of which are direct references to the Kingdom
of God (1,15; 4,11, 26, 30; 6,23; 9,1, 47; 10,14, 15, 23, 24, 25; 12,34; 15,43).

3 Kai peté 1o mapadodijvar tov Todvvny (Abev 6 Incodg sic tv Folhoiav knpdoowmv 0 sdayyéAioy
100 Be0d kai Aéyov 6t Iempwtatl 6 kapog kai fiyyikey 1 facileio tod Beod: petavoeite kol motedete
£V T® gvayyeM.

* A. Yarbro Collins, Mark: A Commentary, Minneapolis 2007, 154.
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188 CHRISTOPHER W. SKINNER

steps into that battle for the first time. Throughout the narrative, the battle will progress
toward a climactic showdown in which Jesus — by the paradoxical means of death on
a cross — will prevail once and for all. While the wilderness temptations are only the
beginning of Jesus’s struggle in this cosmic battle, they nevertheless represent a real
victory. Whereas the temptation and subsequent fall of Adam led to fear and anxiety
within creation (cf. Gen 3,14-20), Jesus is described here as being «with the wild beasts»
(1,13), a phrase that reflects a state like Adam’s peaceful relationship with all creation
prior to the fall and the fulfillment of Israel’s messianic hopes (see Isa 11,6-9). There-
fore, Jesus’s wilderness experience constitutes a reversal of Adam’s misfortunes and
allows God’s Kingdom to “draw near,” in a way that will permit his reign to increase
slowly and incipiently, not unlike the growth of a mustard seed (cf. Mark 4,30-32).
This tension between the embryonic in-breaking of God’s reign on earth alongside the
recognition that God’s reign has not been fully consummated has often been referred to
as “inaugurated eschatology”’. We must keep this tension in mind as we read the gospel
and reflect upon Mark’s specific presentation of the Kingdom.

In addition to those texts that depict the Kingdom as the in-breaking reign of God,
we also encounter passages in Mark that refer to one entering the Kingdom (9,47;
10,15,23, 24, 25; 14,25). Against the backdrop of modern Christian theological ideas
about the afterlife, this language has often been understood as referring to one’s entrance
into “heaven.” However, such an understanding is anachronistic as the more developed
doctrines of heaven and hell that attend contemporary Christian teaching did not emerge
until much later. It is better to understand these texts as referring not to a physical or
spatial realm but to a reality into which those who are faithful to God will soon enter.
Thus, for Mark, God’s reign is an abiding reality that presents itself on earth in nascent
forms in the ministry of Jesus, and which will be fully realized on earth as God rights
the world once and for all in the approaching eschaton.

With all of this in mind, we can observe the Kingdom of God emerging in different
ways throughout the Gospel of Mark. At certain turns, God’s reign bursts into the world
decisively with immediacy and power. At others, God’s reign is shrouded in both mys-
tery and secrecy, and surfaces in the most unexpected ways. I will discuss the former
phenomenon here in this article and the latter in the second article of my two-part se-
ries. My guiding observation in this article and the next is that the Kingdom of God in
Mark’s Gospel is multifaceted and unpredictable, and that it is present in more than just
the preaching and parables in which it is explicitly mentioned. Therefore, we must pay
careful attention to the various contours of Mark’s presentation of the Kingdom to gain
a better understanding of Jesus’s ministry in the gospel as well as the mysterious nature
of God’s presence in the world. In the remainder of this article we will examine Mark’s
emphasis on the immediacy and power of God’s Kingdom. In the second article of this

5 Many Hellenistic Jewish and early Christian writings contain an eschatological dualism that contrasts
the present evil age with the coming age in which God will right the world. This eschatological outlook
has been labelled futuristic eschatology. Mark’s inaugurated eschatology sees the reign of God entering
this present evil age in and through the ministry of Jesus, though it has not yet been fully consummated.

VETERA CHRISTIANORUM 62.2025 - ISBN 979-12-5995-152-6 - ISSN 1121-9696 © 2025 Edipuglia



TWO SIDES OF THE SAME COIN: H BAXIAEIA TOY ®EOY IN THE GOSPEL OF MARK 189

two-part series, we will examine the Kingdom’s secretive and mysterious emergence
in the world.

Markan Idiolect and the Kingdom of God

In order to appreciate Mark’s narrative world — and specifically his presentation of
the Kingdom of God within that world — we must familiarize ourselves with the ways in
which he communicates. This means we must be aware of the rhetoric of the narrative
(Mark’s approach to storytelling) and the means by which he communicates this rhetoric
(Mark’s grammar and syntax). We begin with a consideration of the latter.

The Gospel of Mark is known for its rough style of Greek prose. Scholars have long
recognized that Mark’s prose lacks the elegance and sophistication of other, highly
stylized NT texts ¢. By contrast, Mark’s prose is simplistic and artless, particularly in
his use of Greek prepositions 7. Nearly sixty five percent of the sentences in Mark’s
Gospel begin with the word “and” (Greek: kai), a feature which contributes to a style of
writing known as parataxis. A paratactic style is characterized by placing short phrases
together without the use of subordinating conjunctions. Mark’s use of parataxis creates
a fast-paced narrative that jumps quickly from action to action and scene to scene. This
style is also aided by the use of short phrases like kai £yéveto (“and it happened”) which
serves primarily to advance the action of the narrative ®. Another phrase, kai e000¢ (“and
immediately”), is a virtually inescapable feature of Mark’s idiolect. Overall, the term
€000¢ appears 41 times across the gospel and in all but three chapters, and the specific
phrase kai e000¢ appears 25 of those times®. This term is clearly meaningful for Mark,
though there is scholarly debate as to what it signals. Both Greek grammarians and
commentators have written a great deal about Mark’s use of e000¢, and their conclusions
are often at cross purposes.

Some specialists in Greek grammar have regarded xai €000¢ as a remnant of Mark’s
lived experience as a Jewish speaker of Aramaic attempting to communicate in Greek '°.

¢ For example, Luke-Acts, Hebrews, and 1 Peter (among others) are known for having a much more
highly stylized Greek.

7 When we compare how both Matthew and Luke make use of Mark’s Gospel, one interesting obser-
vation is that both regularly change his Greek prepositions and often in the same texts. Hellenistic Greek
had nearly two dozen prepositions from which to choose. By contrast, Hebrew and Aramaic had only four
primary prepositions, each of which was used to express a range of ideas. Mark’s limited use of prepositions
is further evidence to support the observation that there is significant bilingual interference throughout the
gospel.

8 Cf. 1,9; 2,23, 4,4, 10, 9,7 (twice), 26; 11,19. In the Septuagint, the phrase kai £yéveto often translates
the Hebrew 17, which is more properly a narrative marker and is not necessarily supposed to be trans-
lated. Mark appears to have inherited this storytelling convention from those who translated the Hebrew
Scriptures into Greek.

? 000 appears in the following verses: 1,10, 12, 18, 20, 21, 23, 28, 29, 30, 42, 43; 2,8, 12; 3,6; 4,5,
15, 16, 17, 29, 5,2, 29, 30, 42; 6,25, 27, 45, 50, 54; 7,25; 8,10; 9,15, 20, 24; 10,52; 11,2, 3; 14,43, 45, 72;
15,1. The variant spelling, evbéw¢ appears in 7,35. The expression is used in Mark more than all other New
Testament texts combined.

19 On this, Paul Ellingworth notes that «the problem is not just a problem of style: it is also a problem of
meaning. Euthus [sic] in Mark often does not mean ‘immediately.” Indeed it may not even be an expression
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190 CHRISTOPHER W. SKINNER

In the case of Mark’s Gospel, we refer to this phenomenon as Semitic interference, since
various elements of Aramaic and Hebrew are present in Mark’s Greek !'. Because the
consistent use of kai gvfg creates an awkward syntax, some have dismissed it as an
anomalous feature of Mark’s prose that has no significance at the level of the narrative.
While observations about Mark’s awkward syntax are deserving of our attention, they
should not be the final word on the subject. It is important to remember that multiple
things can be true at the same time — a necessary reminder when we are seeking to
disentangle some of the thorny issues in biblical interpretation. In other words, we can
rightly regard the consistent use of kai €000¢ as awkward at the level of Greek syntax
and still acknowledge that it is an important element of Mark’s storytelling technique.

In some instances, Mark’s use of kai €080g works at the discursive level and simply
contributes to the pace of the narrative and the rapid shifting from scene to scene. In
others, the term is related to the urgency of the story. Finally, there are instances in which
we witness the reign of God breaking into the world with immediacy and power, and in
these instances — often in the context of healing miracles and exorcisms — Mark’s use of
Kol €00V is a critical part of his presentation of the Kingdom of God. Let us consider
the following examples.

1. Jesus is baptized (Mark 1,9-11)

9 In those days Jesus came from Nazareth of Galilee and was baptized by John in the
Jordan. 10 And just as [koi €060¢] he was coming up out of the water, he saw the heavens
torn apart and the Spirit descending like a dove on him. 11 And a voice came from heaven,
«You are my Son, the Beloved; with you I am well pleased» (NSRV) ',

Here we have our first occurrence of the phrase kai 060¢ in Mark, and there are
few examples that better exemplify its use to signal the in-breaking reign of God in
the world. As Jesus is baptized — which is the moment that prepares him for his public
vocation — he immediately sees the skies torn apart and simultaneously experiences the
voice of God and the descent of the Spirit. This passage prepares the reader for the next
scene where Jesus is immediately driven by the Spirit into the wilderness to be tested by
Satan (1,12), followed by the initial groups of disciples abandoning their nets to follow

of time at all. Perhaps in the Aramaic sources on which most of Mark’s gospel is based, the word was the
same one that other gospels translate by ‘behold!” or ‘look!’. It is probably no accident that Mark almost
always uses euthus [sic] in narrative and ‘behold!” in words spoken by someone in the gospel story» (How
Soon is ‘Immediately’in Mark?, Bible Translator 29 [1978], 414-19 [here 414]). For more on the peculiar
features of Mark’s Greek, see R.J. Decker, Markan Idiolect in the Study of the Greek New Testament, in
S.E. Porter, A.W. Pitts (ed.), The Language of the New Testament: Context, History, Development, Leiden
2013, 43-66; and W.S. Vorster, Bilingualism and the Greek of the New Testament: Semitic interference in
the Gospel of Mark, Neotestamentica 24/2, 1990, 215-28.

" On this subject, see the E.C. Maloney’s important monograph: Semitic Interference in Marcan Syntax,
Missoula, MT 1981.

12 Koi §yéveto €v éxetvang toig quépauc ey Tnoodg amd Nalapét tiic Falhaiag kol épanticdn sig
1oV Topdavny Hmd Todvvov. kai £00V¢ dvafaiveov ék Tod Bd0tog £1dev oYIlOHEVOLS TOVE 0VPAVODS Kol
10 TVEDOAOC TEPIOTEPLY KOTABOIVOV €l aMTOV Kol PV £YEVETO &K TMV 0VpaV@Y: TV &l 6 VIOC oL O
AyomnTog, £V 6ot e03OKNGO.
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Jesus immediately (1,18, 20), and further followed by the immediate healing of a leper
who comes to Jesus for help (1,42). The phrase xai 000G occurs at critical moments
throughout Mark’s first chapter and its literary and theological significance are signaled
by its appearance in this foundational passage in 1,9-11. These initial scenes will prepare
the reader for the immediate emergence of God’s Kingdom and its urgency in various
ways throughout the remainder of the gospel.

2. Jesus heals a paralytic (Mark 2,1-12)

1 When he returned to Capernaum after some days, it was reported that he was at home. 2
So many gathered around that there was no longer room for them, not even in front of the
door; and he was speaking the word to them. 3 Then some people came, bringing to him
a paralysed man, carried by four of them. 4 And when they could not bring him to Jesus
because of the crowd, they removed the roof above him; and after having dug through it,
they let down the mat on which the paralytic lay. 5 When Jesus saw their faith, he said to
the paralytic, ‘Son, your sins are forgiven.” 6 Now some of the scribes were sitting there,
questioning in their hearts, 7 “Why does this fellow speak in this way? It is blasphemy!
Who can forgive sins but God alone?’ 8 At once [xai e000¢] Jesus perceived in his spirit
that they were discussing these questions among themselves; and he said to them, “Why
do you raise such questions in your hearts? 9 Which is easier, to say to the paralytic,
«Your sins are forgiven», or to say, «Stand up and take your mat and walk»? 10 But so
that you may know that the Son of Man has authority on earth to forgive sins’ — he said
to the paralytic — 11 ‘I say to you, stand up, take your mat and go to your home.” 12 And
he stood up, and immediately [kai €000¢] took the mat and went out before all of them;
so that they were all amazed and glorified God, saying, «We have never seen anything
like this» (NRSV) 3.

This is the first of several examples we will consider in this article where Jesus heals
an individual in a brief and decisive moment. Twice in this passage Mark uses the phrase
Kol gv0vg in order to depict the in-breaking of the Kingdom of God. A group brings a
paralytic to Jesus with hopes that he can heal him. After Jesus announces to the paralytic
that his sins are forgiven, some religious leaders who are present object to this language.
Jesus is immediately aware that he is being criticized (v. 8), but not because he has heard
the criticisms directly. Rather, to use Mark’s language, he perceives this “in his spirit”.

B 1 Kai gioer@ov méiwv gig Kagapvaodp dt” uepdv fkovsdn &1t év oike otiv: 2 kai cuvinydnoav
moAlol HoTE UNKETL YOPETY UNdE T TPOG TV HOpav, Kol ELGLeL a0TOlg TOV AdYoV. 3 Kol EpyovTat PEPOVTEG
TPOG OVTOV TOPOAVTIKOV OPOUEVOV DTO TEGGAP®V. 4 Kol L SUVALEVOL TPOGEVEYKAL ODTA S10 TOV OYAov
aneotéyacay Ty oTéyMV 1oV 1V, Kail EE0pHEavTEC YaADGL TOV KpABATTOV OV O TAPUADTIKOG KOTEKELTO.
5 kai dmv 6 Tnoodg Ty TioTy anTdv Aéyel T® mapoivTikd- Tékvov, deieviai cov ai auaption. 6 Hoav 8¢
TVEC TMV YpuoTémy kel kopevot kai Stoloyildpevot &v Toig kapdioig avtdv: 7 Ti obtog obtme Aale;
Bracenuel- tic Svvortar dpiévar dpaptiog i pn £ig 6 0edc; 8 kai eDOVE Emtyvodg 6 Tnoodg T mvedpatt o Tod
611 obtmg drahoyilovtan v £avtoig Aéyet avtoig Ti tadta dohoyileshe &v taic kapdioig dp®V; 9 i EoTv
gbKoTOTEPOV, EIMETY 16 mapaivTic®: Agieviol cov ai auaptiar, 1 eingiv: "Eyeipe kol dpov tov kpapattoy
oov kai mepurdrey; 10 tva ¢ €idfite 11 €€ovoiav £yl 0 VIOG TOD AVOpOTOL Erl TAG YIS APEVOL GpopTiog
- Méyel 0 mopadutik® 11 Zoi Aéyw, Eyelpe dpov TOV KpaBattov cov kai Draye gic Tov 0lkdv cov. 12 Kai
NyEPON Kai g0OVG dpag oV KpaPfattov ERAOeY Eunpocbev maviav, dote E&ictacat mavtag kol do&alew
Tov 00V Aéyovtag 01t OVT™G 003Em0TE EIBOIEV.
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192 CHRISTOPHER W. SKINNER

Perhaps a better way to think of this is that these criticisms have been revealed to him
by God. Then, in a climactic moment in which Jesus addresses the religious leaders on
one side and the paralytic on the other, he commands the paralytic to take up his mat
and walk, which he proceeds to do immediately (vv. 11-12). It is also important for us
to recognize here that Jesus is able to accomplish this healing merely with a word. The
ability to heal simply by speaking makes Jesus uncommon among the healers known to
us from the ancient Jewish and Greco-Roman worlds . This display of Jesus’s authority
over disease, disorder, and eventually death (see the discussion of 5,35-43 below), is
the first of numerous such examples of the reign of God breaking into the world with
both immediacy and power.

3. Jesus heals a haemorrhaging woman (Mark 5,25-34)

25 Now there was a woman who had been suffering from haemorrhages for twelve years.
26 She had endured much under many physicians, and had spent all that she had; and she
was no better, but rather grew worse. 27 She had heard about Jesus, and came up behind
him in the crowd and touched his cloak, 28 for she said, ‘If I but touch his clothes, I will
be made well.” 29 Immediately [xai e000c] her haemorrhage stopped; and she felt in her
body that she was healed of her disease. 30 Immediately [xoi €060¢g] aware that power
had gone forth from him, Jesus turned about in the crowd and said, “Who touched my
clothes?” 31 And his disciples said to him, “You see the crowd pressing in on you; how
can you say, « Who touched me?» 32 He looked all round to see who had done it. 33 But
the woman, knowing what had happened to her, came in fear and trembling, fell down
before him, and told him the whole truth. 34 He said to her, ‘Daughter, your faith has
made you well; go in peace, and be healed of your disease’ (NRSV) 5.

As in the healing passage we just considered (2,1-12), there are again two instances
of the phrase ka1 €06V in this text, both of which relate to the emergence of the King-
dom. The first reference points to the healing of a physical malady that had persisted
for twelve years. With one touch, the woman is immediately healed (v. 29). It should be

14 Numerous healers, miracle workers, and magicians appear in various Greco-Roman and Jewish texts
from around the time of Jesus. These include healers associated with the cult of Asclepius, and Jewish
figures such as Honi the Circle Drawer, Eleazar, and Hanina ben Dosa, among others. Often, healings and
exorcisms are accompanied by elaborate rituals, incantations, and the use of physical objects. The ability
to heal sickness and cast out unclean spirits simply by speaking makes Jesus uncommon among the ancient
healers about whom we have any substantive information. One possible counter example would be Greek
Magical Papyri, which feature magical spells, hymns, and other ritualistic speech.

1525 kai yoviy oboa &v pooetl aipatog dddeka &t 26 kai moAAd mofodoa Hid TOAGY laTpdv Kai
damovnoaoo Té o’ oV TG TvTa Kol HNdgv aeeAndeico dAAL pdAlov €ig 10 xeipov EADodaa, 27 dkovsaco
nept 100 Inood, éhodoa &v 1@ Syle dmobev fiyato Tod ipatiov avtod: 28 Eleyev yop 6t 'Eav Gyopat
Kav 1@V ipotiov avtod codfcopat. 29 kai 000G EENpavon 1 Iy tod aipatog adTig, kol £yve Td cdpoTt
Ot {aton amo tig paotryoc. 30 kol €00V 0 Tnoodg Emtyvovg v Eavtd v €5 avtod duvapy £Eelbodoav
EMOTPOQELS €V T® YA Ereyev: Tig pov fyarto @V ipatiov; 31 kai Ereyov adTd ot padnrtai avtod- BAémeg
1oV OyAov cuvOABovTa ot, kal Aéyeig: Tig pov fiyarto; 32 kol nepiefréneto ideiv v TodTo Tomoacay. 33
1 8¢ yovi) poPnBeica kai tpépovca, £idvio O yéyovev avtii, BAOeV Kol TPocEmESEY 0T Kl EMEV aOTH
ndcav T 6A0stay. 34 6 8¢ elnev adtfi- Ouydtnp, 1| TioTic cov cécwKEV e Braye i eipvny, kai o0t
VYMG Ao ThG LAGTIYOS GOVL.
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noted that unlike other instances of healing in Mark, the physical contact leading to this
restoration is not initiated by Jesus but rather by the ailing woman. Even in a passive
state, Mark’s Jesus is an effective conduit for the emergence of God’s Kingdom. As
with the story of the paralytic considered above, the second use of kai e00v¢ alludes to
Jesus’s cognition at a supernatural level. He is immediately aware that power has gone
forth from him (v. 30); again, we should regard this awareness as a revelation from God.
Once again, in light of the developing narrative rhetoric, it is difficult to regard these
uses of kai 00V¢ as something other than deliberate attempts to depict the immediacy
and power of God’s reign breaking into the world.

4. Jesus heals the daughter of Jairus (Mark 5,35-43)

35 While he was still speaking, some people came from the leader’s house to say, ‘Your
daughter is dead. Why trouble the teacher any further?’ 36 But overhearing what they
said, Jesus said to the leader of the synagogue, ‘Do not fear, only believe.” 37 He allowed
no one to follow him except Peter, James, and John, the brother of James. 38 When they
came to the house of the leader of the synagogue, he saw a commotion, people weeping
and wailing loudly. 39 When he had entered, he said to them, ‘Why do you make a com-
motion and weep? The child is not dead but sleeping.” 40 And they laughed at him. Then
he put them all outside, and took the child’s father and mother and those who were with
him, and went in where the child was. 41 He took her by the hand and said to her, ‘Talitha
cum’, which means, ‘Little girl, get up!” 42 And immediately [xoi e080¢] the girl got up
and began to walk about (she was twelve years of age). At this they were overcome with
amazement. 43 He strictly ordered them that no one should know this, and told them to
give her something to eat (NRSV) .

This story of Jairus’s daughter being raised from the dead is intimately connected to
our previous passage in which the haemorrhaging woman is healed. Together, the stories
of these two women constitute an intercalated passage or “sandwich” that is meant to
draw connections between the experiences of both 7. Within the broader context of the
intercalated unit 5,21-43, Jesus is in the midst of a crowd when he is first approached by
a synagogue official named Jairus with a request to heal his dying daughter (vv. 21-24).

1635 "E11 a0tod Aakodvtog Epyoviol ard Tod dpyiovvaydyov Aéyovieg &t H Buydtnp cov dnébavev: Ti
£T1 6KVALELS TOV O10acKaAoV; 36 6 8¢ Tnools mapakoHoag TOV AOYoV AGAOVUEVOV AEYEL TG APYIGLVAYDY®"
Mn eofod, povov mioteve. 37 kol oVK AQfKev 0VSEVa peT’ adTod cuvakolovbicat €l un tov Tlétpov kai
TaxmPov kai Todvvny Tov 6dekgov TaxmBov. 38 Kol EpyovTot sic TOV 0ikov Tod ApyIGLVaYGDYOV, Kol Bempel
06pvPov kai kKhaiovtag kol dAardlovtag Tohhd, 39 kai eiceldadv Aéyet avtois: TiBopvPeiode kai khaiete;
70 Toudiov ok améBavey aAL kabgbdeL 40 Kol KateyEA@V adToD. a0Tog 68 EKPoldv TavTag Topolappavet
TOV maTéPQ ToD Tardiov Kol TV PNTépa Kai Tovg HeT’ odTod, Ko eicmopeveTal Smov Ny 1O mondiov: 41 kol
Kpatnoog Tiig XELpog Tod modiov Aéyet avtii- Talba kovp, & éotv pebepunvevopevov: To kopdotov, col
Ayo, Eyetpe. 42 kai sDOVC AVEGTN TO KOPAGIOV Kol TEPIEMATEL, TV YO ETMV dddeka. Kol EE40TNaay eDOVC
8KOTAGEL PeYEAT. 43 kai Stecteilato odToic ToALd tva pmdeic yvol todto, kai elmev Sobfvar avTH Qoysiv.

17 For more on Markan intercalations, see J.R. Edwards, Markan Sandwiches: The Significance of Mar-
kan Interpolations, Novum Testamentum 31.3, 1989, 193-216; T. Shepherd, Markan Sandwich Stories:
Narration, Definition, and Function, Berrien Spring, MI 1993; 1d., The Narrative Function of Markan
Intercalation, New Testament Studies 41.4, 1995, 522-40.
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194 CHRISTOPHER W. SKINNER

After the story focalizes around the healing of the haemorrhaging woman (vv. 25-34),
the focus of the narrative returns to Jairus, who learns that his daughter has died. Ex-
horting him to believe, Jesus travels home with Jairus for the purposes of resurrecting
the girl. Again, with a simple touch, this time accompanied by a command that Mark
recounts in transliterated Aramaic (TaA0a kovp) along with a translation (To kopdciov,
ool Aéym, &yepe), the girl’s life is immediately restored (v. 42). The proof of this gen-
uine resurrection is that the little girl instantly gets up and begins walking about to the
astonishment of those who are present. There can hardly be a more powerful display
of God’s reign bursting forth into the world than the restoration of a human life from
the dead.

5. Bartimaeus receives his sight (Mark 10,46-52)

46 They came to Jericho. As he and his disciples and a large crowd were leaving Jericho,
Bartimaeus son of Timaeus, a blind beggar, was sitting by the roadside. 47 When he
heard that it was Jesus of Nazareth, he began to shout out and say, ‘Jesus, Son of David,
have mercy on me!’ 48 Many sternly ordered him to be quiet, but he cried out even more
loudly, ‘Son of David, have mercy on me!’ 49 Jesus stood still and said, ‘Call him here.’
And they called the blind man, saying to him, ‘Take heart; get up, he is calling you.” 50
So throwing off his cloak, he sprang up and came to Jesus. 51 Then Jesus said to him,
‘What do you want me to do for you?’ The blind man said to him, ‘My teacher, let me see
again.’” 52 Jesus said to him, ‘Go; your faith has made you well.” Immediately he regained
his sight and followed him on the way (NRSV) '8,

As in the healing passages we have already considered, blind Bartimaeus approaches
Jesus, despite the protestations of others, and begs for mercy (vv. 47-48). A brief con-
versation clarifies the type of “mercy” he seeks — he wants to have his vision restored
(v. 51). Asin 2,11, Jesus issues a simple verbal command which leads to the immediate
restoration of Bartimaeus’s sight (v. 52). At this, Bartimaeus begins to follow Jesus,
which provides an ironic twist to the story’s end. Jesus’s command for him to “go”
carries the sense of “depart from here” but his restoration leads him to begin following
Jesus “on the way” (Greek: év 1] 00@) — a phrase associated with discipleship in Mark
(seee.g., 6,8; 8,27;9,33-34; 10,17, 32; 12,14).

Due to limitations of space, I have not considered every occurrence of the phrase
Kol g000¢ in the gospel. However, if the foregoing examination has revealed anything,
it is that when we encounter the term €00v0g in the Gospel of Mark we must approach
with care and read with nuance. There are times when the term simply contributes to

18 46 Kai Epyovran &ic Tepiy®d. Kol Ekmopeuopévon antod ard Tepyd kai tdv podntdv avtod kol xlov
ikovod 0 viog Tywaiov Baptipoiog Toerog mpocaitng £kébnto mopd v 060v. 47 kai akovcag dtt Incodg
0 Nalopnvog Eotv fip&ato kpalev koi Aéyetv: Yie Aavid Incod, Eréncov pe. 48 kol Enetipmv avT@d ToAlol
va csw)m']cm~ 00¢ noM(I) pardov Expalev: Yie Aavid, ékéncsc’)v pe. 49 kol o1dc 6 Incodc elnev- q)o)vﬁcmrs
avTov. Kol (p(ovovct OV n)(plov Aéyovteg aTd- (E)apcst systps (pu)va oE. 50 6 8¢ amofaimv TO tuanov
avTod (xvam]Sncag NABev mpdg 1oV Incodv. 51 kai (mm(pl@atg owru) 0 Incsoug ginev-Ti oot 0ELelC nomcm) 0
o6& w(pkog glmev ovTd- PaBBowt va owaﬁkswm 52 kol 6 Incodg einev bt "Yraye, 1) ToTIg 60V GECOKEY
Ge. Kol g00vg avsB?»swsv Kol 1koAoV0eL aOT® €V 1} 0OG.
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the rapid pace of the narrative. In other instances, it helps paint a vivid picture of the
circumstances surrounding Jesus’s battle with satanic forces !°. However, as we have
also seen, those circumstances are met and matched by Jesus’s response, which instantly
ushers in a powerful manifestation of God’s presence here on earth. In the above texts |
have argued that we observe God’s Kingdom arriving decisively and urgently each time
in a context in which the phrase xoi €000¢ appears. Careful attention to this recurring
phrase and the themes it evokes can teach us a great deal about Mark’s vision of the
Kingdom of God.

Jesus, Exorcisms, and the Kingdom of God

When we return to the idea of battle between God and Satan that provides the cos-
mological framework for this gospel, we find that another critical component of Mark’s
presentation of the immediacy and power of the Kingdom is Jesus’s role as an exorcist.
One of the most important and distinctive elements of Jesus’s vocation in Mark is his
practice of casting out unclean spirits. Exorcisms play such a foundational role in Jesus’s
public ministry that when he appoints the twelve disciples, they are commissioned for
three specific things, one of which is to cast out demons (see 3,14-15).

As mentioned above, Jesus’s initial victory over Satan in the wilderness constitutes
a reversal of Adam’s misfortunes in the garden. His preaching of the Kingdom begins
in earnest after this reversal is narrated (cf. 1,14-15), and his ministry is characterized
by actions that depict an ongoing battle with the forces of Satan. This battle is most
clearly seen in the casting out of unclean spirits, which Graham Twelftree has helpfully
characterized as “power-encounters” between God and Satan °. These moments of di-
rect contact between Jesus and satanic emissaries represent another manifestation of the
Kingdom of God with both immediacy and power. On this, Twelftree notes, «Uniquely,
Jesus appears to have taken his exorcisms not as signs or evidence of the expected King-
dom of God but, along with other healings, as its realization»*'. Against this backdrop,
we should not overlook the subtle connection between John’s announcement of the
coming of “the stronger one” (Greek: 0 ioyvpotepog; 1,7), Jesus’s triumph over Satan
during his period of testing (1,12-13), and his later parabolic discussion of binding the
“strong one” before plundering his house (Greek: 0 ioyvpdc; 3,22-27). Throughout
the gospel Satan represents “the strong one,” but Jesus will prove over and over again
in their encounters to be “the stronger one” — a scenario resulting from Jesus’s initial
victory in the wilderness.

The Kingdom of God as envisioned by Mark is at least partially concerned with pu-
rity. This is likely one reason why he uses the terms doipdviov and Tvedpa daxaboptov
synonymously throughout the gospel ?2. In other words, the Markan Jesus has a prob-

¥ See, e.g., 1,23; 6,27; 14,43, 72; 15,1.
2 G. Twelftree, In the Name of Jesus: Exorcism among Early Christians, Grand Rapids 2020, 46.
21 G. Twelftree, “Exorcism”, in Oxford Bibliographies, New York 2020, emphasis added.

22 The terms “demon” (Greek: doipoviov) and “unclean spirit” (Greek: nvedpo dxdboptov) are used
interchangeably by Mark. The term “demon” and its verbal cognate are used 15 times in Mark (1,32, 34

VETERA CHRISTIANORUM 62.2025 - ISBN 979-12-5995-152-6 - ISSN 1121-9696 © 2025 Edipuglia



196 CHRISTOPHER W. SKINNER

lem with impurity, and in order to be a conduit for ushering in the Kingdom, he must
establish purity where impurity presently exists, which is a proleptic projection of the
Kingdom’s absolute purity in the eschaton. Sometimes Jesus accomplishes this by heal-
ing an infirmity or disease, as we saw in several of the passages considered in the pre-
vious section. Jesus routinely accomplishes this by casting out the source of impurity,
and this is where his role as an exorcist becomes critical to Mark’s presentation of the
Kingdom 2. With one possible but debated exception, there appear to be no exorcisms
in the Hebrew Bible ?*. Therefore, it is worth pausing our discussion to consider when
this practice developed within Judaism. This will help us better understand Mark’s pre-
sentation of Jesus as an exorcist.

The practice of exorcism is attested in texts from Mesopotamia and throughout the
ancient Near East. It can best be defined as seeking to cast out a demonic force or
personified sickness through a ritual or incantation in the name of a deity that both the
exorcist and afflicted recognize as authoritative. The first explicit reference to exorcism
in any Jewish text is in Tobit 3,8; 6,7-9, and 8,1-3 (ca. 3™ cent.-2" cent. BCE). Those
texts picture what could be described as an informal exorcism where a woman named
Sarah has been possessed by a demon named Asmodeus. Sarah’s husband, Tobias, is
instructed to place a fish liver and heart atop burning embers with the goal of using the
resulting aroma to repulse the demon. Josephus (ca. 93-94 CE) also recounts a healer
named Eleazar’s attempts as casting out demons by drawing them out through the nos-
trils (Antiquities of the Jews 8.42-49). In addition to these texts, we also have several
references to exorcism in the Dead Sea Scrolls (ca. 3™ cent. BCE-1* cent. CE) %,

By the time of Jesus, the practice of exorcism was accepted within various expres-
sions of Judaism?¢. However, as an exorcist, the Markan Jesus appears to be distinctive
in a number of respects. First, unlike other Jewish practitioners, Jesus does not use
incantations, songs, or physical implements. He simply uses a verbal command. Sec-
ond, the encounters between Jesus and the demonic all appear to be instantaneous and
on-the-spot. Unlike other instances from Jewish literature, no advanced planning goes

[twice], 39; 3,15, 22 [twice]; 5,15, 16, 18; 6,13; 7,26, 29, 30; 9,38), while the phrase “unclean spirit” appears
11 times (1,23, 26, 27; 3,11, 30; 5,2, 8, 13; 6,7; 7,25; 9,25). It is generally held by Markan scholars that the
two terms describe the same reality throughout the gospel.

3 Purity was an important idea within ancient Judaism. On the distinction between moral impurity,
which is generated by sin, and ritual impurity, which is generated by various bodily functions, see J. Kla-
wans, Impurity and Sin in Ancient Judaism, Ocford 2000. On the idea of Jesus recognizing and removing
the sources of ritual impurity rather than opposing purity laws within Judaism, see M. Thiessen, Jesus
and the Forces of Death: The Gospels’ Portrayal of Ritual Impurity within First-Century Judaism, Grand
Rapids 2021.

24 Some regard the story of the harp-playing David soothing Saul — who is tormented by an evil spirit —
as a type of exorcism; see 1 Sam 16,14-23.

2 Four psalms found in the Dead Sea Scrolls make reference to exorcism, one of which is Psalm 91.
The other three fragmentary texts — one attributed to Solomon and two attributed to David — were otherwise
unknown before their discovery.

26 Jewish texts that depict exorcism include Tobit (as mentioned above), the Qumran hymn 11Q5 (2:7-9),
and two texts from Josephus: the Antiquities (8.45-49) and Jewish Wars (7.180-185).
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into the event. Third, and most importantly for our present discussion, in each case, after
Jesus’s intervention, the wicked spirit departs immediately and without further incident.

In Mark, Jesus’s role as an exorcist is mentioned in passing twice (1,32-34; 3,20-
28) and depicted in detail different four times in the gospel (1,21-28; 5,1-20; 7,24-30;
9,14-29). Three of these longer exorcism stories follow a fairly predictable pattern: (1)
there is a confrontation between Jesus and a demoniac accompanied by an acclamation
or request, either from the demoniac or someone associated with it, (2) this is followed
by a command from Jesus that results in the expulsion of the unclean spirit, and (3) the
story ends with a report of the responses of those witnessing the event. For more on
this, see the chart below.

Text Confrontation/Request Command/Expulsion Responses of Witnesses

1,21-28 | There was in their “Be quiet and come out of “What is this? A new
synagogue a man with an [ him!” (1,25) teaching — with authority! He
unclean spirit. (1,23) commands even the unclean

And the unclean spirit, spirits, and they obey him.”
“What have you to do with | convulsing him and crying with |(1,27)
us, Jesus of Nazareth? a loud voice, came out of him.
Have you come to destroy |(1,26)
us? I know who you are,
the Holy One of God.”
(1,24)

5,1-20 | And when he had For he had said to him, “Come | Those who had seen what
stepped out of the boat, out of the man, you unclean had happened to the man
immediately a man from [ spirit!” Then Jesus asked him, |possessed by demons and to
the tombs with an unclean |“What is your name?” He the swine reported it. Then
spirit met him... When he | replied, “My name is Legion, they began to beg Jesus to
saw Jesus from a distance, |for we are many.” (5,8-12) leave their neighborhood.
he ran and bowed down (5,16-17)
before him. (5,2-6) And the unclean spirits came

out and entered the swine, and
He shouted at the top of the herd... stampeded down the
his voice, “What have you |steep bank into the sea and were
to do with me, Jesus, Son | drowned in the sea. (5,13)
of the Most High God? I
adjure you by God, do not
torment me.” (5,7)

9,14-29 | When the spirit saw him, | “You spirit that keeps this boy [ Most of them said, “He is
immediately it convulsed [ from speaking and hearing, I dead.” (9,26)
the boy, and he fell on the |command you, come out of him,
ground and rolled about, | and never enter him again!” When he had entered the
foaming at the mouth. (9,25) house, his disciples asked him
(9,20) privately, “Why could we not

After crying out and convulsing | cast it out?” (9,28)
him terribly, it came out, and the
boy was like a corpse. (9,26)

Tab. 1. - Exorcism Stories in Mark.

In each of the above accounts, Jesus easily overcomes the unclean spirit and
vanquishes it immediately with a word of power. As before, we witness the decisive
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in-breaking of God’s Kingdom in these various power-encounters. The future has
stepped into the present in the ministry of the Markan Jesus and his proleptic defeat of
Satan is signaled by the ease with which he overcomes the demonic. This is the King-
dom of God arriving with immediacy and power.

The only remaining example of an exorcism we have yet to consider appears in
Mark 7,24-30 and departs from the above pattern. Here, Jesus is approached by a Syro-
Phoenician woman who, like Jairus in 5,21-43, has come to advocate for an ailing
daughter:

24 From there he set out and went away to the region of Tyre. He entered a house and did
not want anyone to know he was there. Yet he could not escape notice, 25 but a woman
whose little daughter had an unclean spirit immediately heard about him, and she came
and bowed down at his feet. 26 Now the woman was a Gentile, of Syrophoenician origin.
She begged him to cast the demon out of her daughter. 27 He said to her, ‘Let the children
be fed first, for it is not fair to take the children’s food and throw it to the dogs.’ 28 But
she answered him, ‘Sir, even the dogs under the table eat the children’s crumbs.’ 29 Then
he said to her, ‘For saying that, you may go — the demon has left your daughter.” 30 So
she went home, found the child lying on the bed, and the demon gone (7,24-30, NRSV) .

This passage departs from the pattern we have seen in other healings and exorcisms
to this point in that Jesus has no direct contact with the afflicted individual. He does not
touch, nor does he speak directly to the daughter of the Syro-Phoenician woman. In fact,
he never even meets her! This story is unique in a number of respects.

First, in seeking to dismiss the woman, Jesus utters a mini-parable about food, chil-
dren, and dogs. But the woman responds by boldly entering into the world of that
parable with an uncompromising retort that reiterates her petition. We do not regularly
witness this sort of interaction between Jesus and others in Mark’s Gospel. This response
appears to surprise Jesus and it also moves him to acknowledge the woman’s faith and
grant her petition (vv. 29-30).

Second, the audience learns something new about Jesus’s ability as an exorcist from
this passage. It is not necessary for Jesus to touch or even speak directly to the demo-
niac for the exorcism to be effective. As in the healing stories in 2,1-12 and 10,46-52,
Jesus is able to accomplish this exorcism with only a word. But unlike those stories,
this exorcism is distinctive in that it takes place from a distance, and it happens instan-
taneously. Here we have yet one more example of the Kingdom of God emerging with
immediacy and power.

27 24 "Exeibev 8¢ dvootag aniibeyv gig 10 dpra Tupov. kai gice v gig oikiay 00déva fi0elev yvdvar,
Kai ovk RILVAON Lobeiv- 25 GAL” €00 dkoVGHGO YOV TEPL ADTOD, ¢ ElYEV TO BuydTplOV AVTHC TVEDLA
axdBaptov, EMdodoa Tpocinesey mpdg Tovg TOSuS avTod: 26 1 8& yuvi v EAvic, Zvupogowvikicoa @
YEVEL KO MPAOTO AOTOV Tval TO doipdviov EkPAA €k Tiig Ouyatpog avtilg. 27 kot Eheyev o0TH AQEG TPOTOV
yoptacHijvat o tékva, oV yap Kakov EoTv AaPeElv TOV GpToV TAV TEKVOV Kol T0iG Kuvapiolg Badeiv. 28 1
8¢ amexpidn kol Aéyet antd- Kdpte, kai to kovdpilo dmokdto Tig tpamélng €é60iovoty and tdv yiyiov tdv
moudiov. 29 kai elnev avTii- A TodToV TOV Adyov Draye, £EeAlubey &k Tiic BuyaTpdg Gov TO SoUdvioy.
30 Koi éneldodoa eic ToV olkov avtiic edpev 10 mardiov BeBAnuévoy &l v Kiivy Kol 10 Sapdvioy
£€eAn00oc.
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Jesus’s regular practice of casting out unclean spirits is an important element of
Mark’s overall presentation of the Kingdom. In addition to exorcising demons, Jesus is
able to offer consolation, healing, restoration, and even new life. That he can accomplish
all of this through a variety of means — a simple word, a touch, an up-close interaction,
or a long-distance intervention — is further evidence of his distinctiveness as a healer and
is instructive for our developing vision of God’s reign in the Gospel of Mark.

The Transfiguration as the Kingdom Coming with Power

Before concluding this first article, we must briefly consider one final example of
God’s Kingdom appearing with power in the Gospel of Mark. This particular text,
while often misunderstood throughout the history of interpretation, has the potential to
contribute significantly to our understanding of the Kingdom in Mark. In 8,34-38, as
Jesus is instructing both his disciples and a larger crowd about the costs of discipleship,
he proclaims, «If anyone is ashamed of me and my words in this adulterous and sinful
generation, the Son of Man will be ashamed of them when he comes in his Father’s
glory with the holy angels» (8,38). While the chapter ends here, commentators widely
acknowledge that the first verse of the next chapter serves as the conclusion to this mini
discourse. There Jesus proclaims, «Truly I tell you, some who are standing here will
not taste death before they see that the Kingdom of God has come with power» (9,1).
This one proclamation has a long and complicated history of interpretation that has
often failed to take into account both the developing narrative rhetoric and where this
particular pronouncement is situated in the gospel story.

A previous generation of scholarship attempted to use Jesus’s pronouncement in 9,1
as a basis for insisting that the historical Jesus earnestly believed that the Kingdom of
God would be fully realized on earth during his lifetime ?*. Regardless of whether the
historical Jesus held such a view — and we have no way of knowing with any certain-
ty — we must recognize that such an argument misses the point of what is happening
at this particular point in the text. This is a good place to pause briefly and remind
ourselves that extracting a singular text out of a broader narrative in order to make a
specific historical argument often raises unnecessary complications. While we want to
take into account all historical information that will allow us to better understand the
text and the world behind it, it is clear that Mark has a distinctive presentation of Jesus’s
life and ministry which often differs from other early Christian portraits. Thus, it makes
better sense to approach such difficult passages by trying to understand first how they
are functioning in their immediate and proximate contexts within the narrative itself.
Against that backdrop, when we consider the pronouncement in 9,1 in this way, it is not
difficult to conclude that it is intimately connected to, and in fact anticipates what comes
after it — the story of Jesus’s transfiguration in 9,2-8. There we read:

2 Decades of scholarly reflection on this one saying have focused on a handful of questions including
(1) whether or not this saying goes back to the historical Jesus, (2) whether or not the saying refers to the
parousia (second coming) or possibly the eschaton or resurrection, and (3) how to understand Jesus’s own
view of the end of the world in light of the fact that he made such a promise that went unfulfilled.
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2 Six days later, Jesus took with him Peter and James and John, and led them up a high
mountain apart, by themselves. And he was transfigured before them, 3 and his clothes
became dazzling white, such as no one on earth could bleach them. 4 And there appeared
to them Elijah with Moses, who were talking with Jesus. 5 Then Peter said to Jesus,
‘Rabbi, it is good for us to be here; let us make three dwellings, one for you, one for
Moses, and one for Elijah.” 6 He did not know what to say, for they were terrified. 7 Then
a cloud overshadowed them, and from the cloud there came a voice, ‘This is my Son, the
Beloved; listen to him!” 8 Suddenly when they looked around, they saw no one with them
any more, but only Jesus (NRSV) %,

Let us briefly return to the immediate context of this pericope. In 9,1, Jesus proclaims
that some who are standing in his presence will not die before they see the Kingdom
coming in power. Then, six days later he takes three of his disciples (viz., some of those
who are standing in his presence in 9,1) up onto a high mountain away from everyone
else. These three disciples are privileged to experience multiple phenomena that we
should regard as manifestations of the Kingdom coming with power — the very thing
Jesus predicted at the end of the previous unit.

First, the three disciples see Jesus completely transfigured before them. Here Jesus
undergoes a transformation in which his clothes become dazzlingly white beyond earth-
ly abilities to brighten them. It is clear from Peter’s confused response in v. 5 that the
disciples do not have the categories to understand or explain what they are experiencing.

Second, the disciples also see two figures of major importance to the religious life
of Israel: Elijah and Moses. Some have argued that Elijah and Moses represent the
“Law and the Prophets,” and that may well be the case, though one would typically
expect Moses to be mentioned first if that construction were in view here. Inasmuch as
Moses and Elijah each experienced theophanies on a mountain (cf. Exod 19,16-25; 1
Kgs 19,11-18), it seems likely that their presence in this text is confirming this as a mo-
ment of theophany for Peter, James, and John. Their experience of God’s otherworldly
presence in this world is intended as part and parcel of the in-breaking of the Kingdom.

Third, and perhaps most significantly, a cloud descends, and the disciples hear the
very voice of God. This cloud is most likely intended to evoke visions of the Exodus
when a pillar of cloud led the wandering Israelites by day (cf. Exod 13,21, 22; 14,19,
24; 33,9, 10). Thus, the cloud is further representative of God’s presence, offering more
evidence that this entire episode is intended as a theophany, and confirming our under-
standing of this event as an example of the coming of the Kingdom with power. This is

2 Kai pett quépag £€ maparoppavel 6 Tnoodg tov [TErpov kai 1ov TakoBov kai Todvvny, kai dvagépet
w’)robg &l 6pog vyNAOV kat’ idlav uévovg. Kol uarauop(pd)@n éwtpochv avT®V, Kol T iudna ovTod
sysvsro cnkBovw Aevkd Mo ola yvopedg &ml Tig yng oV dvvartot ontwg Agvkavat. kol deOn avtoic HAlag
oLV Moboel, kol ncsow cmMakovvrag ® 'Incod. kol outOKplGalg 0 [Tétpog Xayal ({0} Incsov PaBBl KOAOV
€0Tv UAG boe glvat, Kot nomco)usv rpalg cKnvag, oot piav kot Moboel uuxv Kot Hkla piav. oo yap fidet
i amokpidf, EkpoPor yap €yévovto. kai £yEveETo VEQEAN EMoKIALoVGa AVTOIG, KOl £YEVETO GOV €K THiG
veéng: OUToC EoTIv O IGS LoV 6 dyammTog, drovete avToD. Kol EGmva, TepIPAeyduevoL 0DKETL 0DSEVOL
€100V GALA TOV Tcodv pévov pHed’ Eavtdv.
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the second time the reader has heard the voice of God, but it is the first time anyone in
the narrative other than Jesus has heard this voice. The first time God spoke was during
Jesus’s baptism in 1,11: «You [singular] are my Son, whom I love; with you [singular] I
am well pleased». Notice that the voice of God addresses Jesus directly in this text, but
there is no indication that others hear what is being said. However, when God speaks
for a second time in 9,7, he addresses the disciples directly, «7his is my son, whom I
love. [You, plural] Listen to him».

While the specific phrase, «Kingdom of God» is not used in 9,2-8, it should not be ig-
nored that in this enigmatic scene, Peter, James, and John witness the in-breaking reign
of God, just as Jesus indicated in 9,1. The coming of the Kingdom in this passage may
not look like the arrival of the eschaton, as many have supposed from Jesus’s prediction
in 9,1, but we must conclude that the appearance of Moses and Elijah, accompanied by
a transfigured Jesus and the voice and presence of God provide us with a clear example
the “Kingdom of God coming with power”.

Conclusion

It is critical that our understanding of the Kingdom in Mark be formed by the nar-
rative itself rather than by the preconceived ideas that we bring to the text. When we
allow our imagination to be guided by Mark’s distinctive presentation, his vision of the
Kingdom of God emerges with greater clarity. As we might expect from a powerful
God, there are numerous instances in Mark where the inbreaking reign of God emerges
with immediacy and power. These moments are signaled by Mark’s distinctive idiolect
— and specifically his use of kal €000c. We also see the arrival of the Kingdom with
immediacy and power in Jesus’s healing and exorcisms. Having considered this first
side of the coin here, the second article in this series will examine the related motifs of
mystery and secrecy that also attend the gospel’s presentation of the Kingdom of God.
There we will look at Jesus’s explicit preaching on the Kingdom and consider the ways
in which the Kingdom, quite unpredictably, emerges slowly, incipiently and shrouded
in mystery. After that examination, we will be in position to offer a synthesis of Mark’s
complex presentation of the Kingdom of God.

Riassunto

I1 “Regno di Dio” costituisce un’enfasi significativa nella retorica narrativa complessiva del
Vangelo di Marco. Questa enfasi si manifesta con riferimenti espliciti nella predicazione e nelle
parabole di Gesu e in modi piu sottili. Questo articolo ¢ il primo di una serie di due parti in cui la
presentazione del Regno da parte di Marco viene trattata come una moneta con due facce: da un
lato ¢’¢ I’arrivo del Regno con immediatezza e potenza, dall’altro ci sono i misteri e un costante
senso di segretezza. Considerando lo stile letterario caratteristico di Marco e i temi principali
che compaiono nell’intera narrazione, siamo in grado di comprendere meglio la complessita
dell’insegnamento di Marco sul Regno di Dio.

Résumé

Le « Royaume de Dieu » occupe une place importante dans la rhétorique narrative globale de
I’Evangile de Marc. Cet accent se manifeste par des références explicites dans la prédication et
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les paraboles de Jésus, ainsi que de maniére plus subtile. Cet article est le premier d’une série
en deux parties dans laquelle la présentation du Royaume par Marc est traitée comme une piéce
de monnaie a deux faces : d’un c6té, I’arrivée du Royaume avec immédiateté et puissance, et de
I’autre, des mystéres et un sentiment permanent de secret. En prenant en consideration le style
littéraire distinctif de Marc et les thémes majeurs qui apparaissent dans 1’ensemble du récit,
nous sommes en mesure de mieux comprendre la complexité de I’enseignement de Marc sur le
Royaume de Dieu.

Parole chiave: Regno, stile letterario, Vangelo di Marco, potere, regno di Dio.
Keywords: Kingdom, literary style, Gospel of Mark, power, kingdom of God.
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